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EDITORIAL

Clearly, TLH is running somewhat latc this vear! We
‘should “catch up” around midwinter. We coniinue to
try improving the production quality of TLI, becanse it
is irksome that the superior geomantic and related
material in TLH cannot be given the glossy presentation
we see more vacuous “NewAge™ mags boasting. But it is
all down to money, and talking of which, we have had to
put up UEK/EC subscription rates, due to nasty post
office changes and increases, We have held our prices
awhile, and we feel TLH remains the best value in the
field.

Brian and Dot Larkman have just been blessed with
twins, and our congratulations go to them. While Brian
has his hands so full, I will be stepping in as editor of the
Supplement!

I'm glad everyone scems to have enjoyed MOOT 90, (a
report is pending). I%ve received concerned feedback
regarding my announcement about a larger-concept
Moot for 1991. Well, fear not! [ inaugurated the
regular Moot series;, and am conscious of how
impecunious many British Farth Mysteries students are,
s¢ you can trust all things will be considered. But the
serious, pioneering geomancy that TLH represents needs
now to be given a much higher profile worldwide, and to
reach similarly serious researchers in other relevant fields.
Also to more effectively counter the New Age-ism that
alas, now unquestionably represents our subject area on
the world stage. More anon.

DRAGON PROJECT TRUST APPEAL

Our thanks to ROSLYN STRONG, TRISH PFREIFFER,
PAUL BENNETT, M. HOPPER and JGHN MICHELL.
That makes 18 donors all told, with the 13 named last
issue. But is that all the TLH readership can produce?
Please support our unique efforts - and the dedication of
people like the fine volunteers who have been doing
Operation Interface Dream research at sites throughont
this summer, (See p.15 too).
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A Conversation with

CHRISTIAN RATSCH

DURING HIS VISIT TO TLH
IN AUGUST 1 990,
WE SPOKE WITH CHRISTIAN,
A CULTURAL ANTHROPOLOGIST,
ABOUT HIS EXPERIENCES
WITH THE LACANDON INDIANS
IN THE RAINFOREST
OF SOUTHERN MEXICO
AND HIS RESEARCH
INTG HALLUCINOGENICS,
STRANGE TALES ENSUED,
AS DID
IMPORTANT INSIGHTS
PAUL DEVEREUX: Christian, ogist in the first place? that there was a department
you are a German anthropo- ~ at Hamburg University for
logist who has dome a great deal CHRISTIAN RATSCH; Because I eultural anthropology,
of research into psychoactive felt I had to learn how (o specialising in the languages
substances. You will probably live in a different reality. and cultures of native
be best known to most TLH That means how to live in a Mesoamerica. 1 thoughe this
readers as editor of Gateway to  different culture, and bow to would be the right place,
Inner Space {reviewed in TLH perceive the world through because if I wanted to learn
111}). Tell us, what made you another culture’s eyes. When about another people’s
want to become an anthropol- I finished school T found out reality, T first had to learn
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their language. So I took
courses in Mayan linguistics.
Then 1 learned abont the
people in the rainforests of
southern Mexico who maintain
many pre-Columbian Mayan
traits.

PD: You went to live with
those Indians, didn’t you?

CR: Yes, in the Sefva
Lacandona, the Lacandon
Forest. | was very intrigued
in seeing them, and I thought
these were the people T had
to go to...I had a certain
feeling T had to go to them.

P went to Mexico and there
first visited Yucatan (o pick
up the spoken Mayan language.
And when T was able to speak
Maya, then I walked into the
rainforest to find the

Lacandon Indians.

PD: Had you made any
preparatory arrangements with
them?

CR: No. I just went inio the
forest. The only thing 1 did
was to learn the Mavan
language, because the

. Lacandon language is very
closely related. I thought it
better to speak that than
Spanish, becaunse they would
be less suspicions. So |
walked into the jungle. Tt
took me two days to reach
their village, because it is
over 100 km from Palenque,
which 1s an old Mayan place
it is the Navel of the World

in Lacandon mythology. When 1
4. :started to walk I was very

excited, and 1 didn’t know
what to expect. Very nervous.
But as I walked through the
jungle and saw these trces

and plants and antmals
somchow I got calm. The more
I approached the Lacandon
village 1 stopped thinking
about what could happen - 1
was just open to everything.
Many things helped my contact
with the Indians. First of

all, T walked into the

in. $Secondly, I had long
hair which is very important
for them - that’s a sign one
is a true human being: if you
don’t have long hair, the
Lacandon say vou have “cut
of [ your head’, that is, you
cannol think! That was very
helpful for sure, but the key
was the language, When the
village elder found that I
was not a missionary
[Laughier] he allowed me to
stay in his house. 1 told him
that the reason I had come lo
the village was that I wanted
to learn to live in the

jungle because where I lived
there was no jungle left, I
said that if his pcople fed
me | would work for them. So
1 startéd te go with them
into the cornfields, and
fcarned of cvervthing that is
important 1o survive in the
jungle,

PD: Did that inclode things
like hunting?

CR: Yeah, Hunting was one of
the most exciting experiences
I had. When I was young 1
thought I wouid never touch a
gun, and I am totally aginst
war, but when { wanted to
learn how to live in the
jungle { had to lecarn how to
hunt. And that was a very
elementary experience,
because | had to touch a gun
or a bow and arrow and I had
to kil .in order 10

survive. Because all vou have
to eat is what vou get [rom
vour hands: what you get from
Mother Earth, and from your
skills as a hunter or
hunter-gatherer, It was a

very profound expericnce
because of the psychological
effect. When |1 started o

hunt, my mind changed com-
pletely.

PD: You had to be more
sensitive to the envirorment,
presumably, in order io catch
prey at all?

CR: Oh ves, for sure. I mean,

if vou only watch TV, you
think the jungle is full of
animals...in cvery corner!

But the opposite is true:

it’s very, very hard to see
any animals. The only things
vou see offen are inscets,
and you see birds. But to see
a mammal is extremcly rare,
and you realty have to know
how vou can see them. The
Lacandons taught me how to
see animals. They took me on
hunting trips and they
explained to me many things,
how to recognise if animals
are around or not...[t was a
fascinating experience; it
really changed my perception
of the rainforest. [ very
clearly remember the day T
was successful for the first
time. I killed a parrot.
Parrots are quite common
there, and they are very
delicious: the meat is dark
brown and a little sweet
because they only feed on
fruit.

The Lacandons say it is very
healthy to eat a parrot. If
you eat it you immediately
feel the power of the food. 1
realised that my body became
very sensitive to food. You
know, the basic food you eat
there is corn, beans and some
other vegetables, and you eat
fish and all sorts of bugs

and staff like that. But to
eat animals is always
something special. To eat
corn every day gives a
certain power, and a certain
halanced feeling in your
hody, but the real power vou
get from other things which
you add to that dict. You
start to get a real hunger

for meat because it is so
powerful a food. When you
kill an animal you share it
out with everybody because it
is s0 valuable and important.

The first time T killed an
animal made me feel that 1
was more able to survive on

my own, which makes you more

free. It gets you more into

vitlage rather than {lying
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the jungle ecology; you
understand more what happens
to be there. There is no real
cmotional meaning il you just
go to the supermarket or to
the restanrant. You buy the
kilied plants, the killed
animals. To gather the local
food in the most traditional
way takes you back in the
cvolution of consciousness
thousands of vears. I was so
amazed at the conscionsness
changes of the hunting
experience. Many very old
instincts came through in my
mind, and I started to walk
through the jungle in a
different way. I perceived
different sounds to locate
animals,..s0 T really got the
feeling of the rainforest.

PD: You mentioned to me
earlier a very curious
hunting experience you had,
just one of the bizarre
events you witnessed during
your stay with the
Lacandons...

CR: Oh - yes. When the corn
is almost ripe, yon have to

g0 to protect it, because

there are so many corn-eating
animals. It is a good hunting
ground, too. 1 did it for a
period of time carly every
morning. One day 1 was
sitting on a tree-trunk, and
about four metres from me
there was a dead tree - just
4 trunk and branch. [ saw a
bird land on the branch. I
thought "There is some
welcome food! and I took my
gun and shot the bird. It was
very casy... The bird, like,
exploded - I saw ail the
feathers flying and the bird
dropped to the ground. I went
1o the tree...and there was
nothing. Absolutely nothing!
There was not the corpse of a
bird; there was not a singie
feather! Then I looked up at
the tree, and there was not
even the branch! [Laughter] 1
could not believe it. And I
was lotally sober...! Then I
went back into the village

and told the village elder

what had happened. He lavghed
at me, and said it happens
quite often - it was just the
Jungle spirits teasing me!
[Laughter] Okay! That was the
explanation: and 1 had 1o be
satisfied with that.

PI:; Did you find that curious
experiences like this every

so often, living in a primal
way in the forest, began to
crode your Western,
scientific-rationalist
worldview?

CR: Yeah, well.. When T was a
kid T was raised in German
mythology and all this stuff,
and I was very [ascinated. On
the other hand, T was very
scientifically oriented when
I grew up. With all my
experiences in the

rainfarest, I have lost the
scientific bullshit, because

it reduces your sensitivity

to reality. Enormously.
Especially the science which
is taught in schools, which
stems from the last century,
actually. It has nothing to

do with modern science.

So I started to lose this

very scientific,

rationalistic background, and
I got a more holistic view of
reality.

PD: So just as you intended,
your worldview began to
change by sharing things with
another culture?

CR: Right. Exactly.

PD: Did the Indians pass on
to you, share with you, any
of their tribal secrets -
their mysteries, magical
traditions?

CR: Yes. When I first went
there (thal is now twelve
years ago), 1 had no idea
what 1 would really
experience there. I only had
the inner fecling this was a
people I would like to live

with_ It was like a big

magnet attracting me. My aim
was to learn how to live tn

the jungle, and T did pot
know what I had to learn to
do that. The Lacandons
accepted me very well, and we
all became good friends. I
became an adopteéd son of the
village elder. I spent a few
years alternating between
living there and being back

in Germany, 1 wrote texts and
everything, and did some very
serious scienfilic work on

the linguistics and so on. I
spoke their language very,
very fluently. T was able to
name all the animals and most -
of the plants of their
environment, and so0 on. And 1
was allowed to take part in
their cercmenies, Then
suddenly, when I was able to
communicate more in their
worldview - not only in their
language - they started to

tell me their secrets, the

spells they used for magical
healing. I got inside of a
magical universe I never
expected to be there! That

was the most dramatic
experience, because to get
involved with magical spells
meant that T had to leave my
German, scientific background
totally.

And so I recorded their

spells. T had one expericnce
that was very shocking. They
have a spell for healing a

cut in the feg or in the hand
(which often happens when you
work in the jungle with a
machete). One of the Indians
told me that spell. It was a
long text, very difficult,

using many esoteric terms. He
advised me to learn it as
accurately as possible. So 1
made a transcription and 1
tried to remember it. The

next day T went to the
cornfield and did some work.
Suddenly, T cut into my leg.

It was terrible! It was a

major injury. There were some
kids around me, and they were
shocked, because blood was
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comihg_out. I thought "Shit!
Yesterday I learned a spell,
and today 1 cut myself!"
[Laughter] Then I sat down,
and 1 did the magical
procedure. I put some saliva
on the cut - you spit three
limes, and blow on the wound.
You then repeat the spell
twice. You just think it -
you do not pronounce it..So
I was sitting there, with all
the kids around me, and T was
thinking the spell, and T was
sweating, il was very hot, I
was bleeding. But when I
finished the spell the second
time, the wound had stopped
bleeding! The kids looked atl
me, and they couldn’t
belicve! Then the old man,
the village elder, came and
the kids teld him what had
happened. The old man was
smiling; somehow he

understood what had happencd.

When I got back to the
village, another man, the one
who had given me the spell,
looked at me ard said: "Weli,
you did very good, because
that’s the proof that you
learned the spell right.
Every time when someone is
learning that spell they will
cut themselves. It is like a
test.” Now [ am in a
different reality, T thought
to myself! [Laughter] This
was nothing to do with what 1
learned when T grew up in
Germany!

I rarely speak about these
things, because academics
langh at vou. But I know that
every anthropologist has
strange experiences but they
are too shy to speak abont
them because there is no way
to analyse and Lo explain
these things. And you know, T
am not able to explain why
these spells work, I just

know that the Lacandons’ own
explanation is the only
appropriate, the only frue
explanation.

PD; It’s a different world.
It works within that

particular context, that
particuiar perception of _
reality, I guess. How many of
these Indians are there left?

CR: Well, the Lacandon
indians are nowadays about
450 people, divided tato two
sub-groups, the northern and
the southern Lacandons. You
can distinguish them easily
by dialect and physical
features, dress, hairsiyle

and so on, I stayed always in
one viltage, the most
traditionally -oricnted
village, called Naha’, of the
northern group. Tt contains
about 120 people including
all the children, so it is

very small.

PD: So, basically, they are a
disappearing people?

CR: Ukltimately, T think so.
But in the last 20 years

their number has doubled.
Anthropologists 20 years ago
predicted that they would be
gone in tcn years, but they
are still there,

PD: On the face of it, it
seems strange that these
people would pass on
information to an
anthropolegist, even one who
had weon their confidence, It
puts me in mind of the tate
Charles Mountford, the
Australian anthropelogist and
explorer, who was trusted by
the Waibiri and Ngalia
peoples. They told him their
secret traditions because
their young people no longer
wanted to know about them,
and they were afraid the old
wisdom and knowledge was
evenfually going to
disappear. | sense semething
similar, perhaps, in the
attitude of the Lacandon to
you.

CR: You know, T {irst came
into contact with the
Lacandon 12 years ago, and
the last time I was there was
this year, in February. If T

add the timc up, I have speat
three years with them, 1
think one of the rcasons they
wanted me to record all the
knowledge, mythology and so
an, was because 1 did it from
an inner fceling. Because I
really wanted o learn and I
respected their culture
totatly, and gave them the
feeling that their way of

life is the only appropriate
way of life in the

rainforest.

PD: Yes. 1 feel this is very
important, this alternate
worldview, and I feel that
when we are trying to
nnderstand prehistoric sites
here in Evrope, for example,
it is very easy to forget
that these menuments were
created and used by people
whe had a totally other
worldview to the one we use
to took at the sites today.

CR: Right...right..,

PID: One of the reasons for
Operation Interface, the
dream incubation programme at
megalithic sites that we are
now conducting within the
Dragen Project, is to bring
another aspect of our
consciousness into contact
with these places. We don’t
know where it will lead, but
it is another way of
interacting with these sites.
I feel that we are attempting
to use dream consciousness in
an analogous way 10 someone
like you receiving

traditional wisdom from
people like the Lacandon. It
seems to me that if modern ,
Western -style humanity is to
survive, it has gof te have a
relationship with the planet
that is quite different to

the one it currently has.
Therefore perhaps we can
learn something from
traditional peoples, and from
the multimode and
interdisciplinary study of
archaic sites and their
landscapes, that can create
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At amund midnight, Christian poses beside the 5000-year-old Cornish do!men krnown as Chun Quozt
while a dream incubation session there was being set up.

some new formulation within
our modern mindset. This
means, it appears to me, that
. we have to employ other
levels of consciousness,
other states of awareness.
The great Irish nature
mystie, AE (George William
Russell), experienced the
landscape in different states
of consciouness. It gave him
a richer and deeper sense of
the land. We talk glibly

nowadays of the Gaia Theory,

Lovelock’s concept of the-
world as a living organism,
named after the ancient Greek
Earth goddess, but at the
turn of the century, AE was
giving detailed descriptions

of the Earth »; a living
thing, So altered states are
important that way. We also
know that certain indigenous
peoples, probably most of
them, used psychedelic plants
to enable their states of
con;ciousness to move aroung.
And, of course, we have the
‘hub of that approach in

shamanistic experience, which
goes back to palaeolithic
times.

Do the Lacandon use
psychoactive plants?

CR: Sure! I found out through
my cross-cultural studies
that psychoactive substances

~arc the main vehicle

traditional, shamanistic,
cultures use to get into
another reality and fo make
contact with their gods. The

Lacandon Indians have a

riteal in which they brew a
mead. They take honey, put it
into water and add the bark
of a tree called ba’che’
(Lonchocarpus violaceus).
This bark contains several
chemicals that arc
psychoactive and are active
in other ways too. This mead
is brewed only for ritnal
purpeses. You brew it, you
offer it to the gods, vou
invite the gods, you drink
it, you get stoned on it. The

people gather tegether and
they change their
consciousness collectively,

all together. So they enter

the same state of mind after
some time, That is their way
for getting into contact with
their gods. What T want to
poinl oul is thatl in ancient
Germany there was a very
similar ritual. Mead was
brewed and psychoactives like
henbane was put in it. In the
very early Church writings
they always said okay, these
barbarians, they get drunk,

_they think the gods will come

to them, but they are only
crazy..But to translate this
into a modern language means
they did absolutely the same
thing as the Lacandon
Indians! When they all
entered another state of
mind, the gods appeared. So
by living with the Lacandons
I learnt much more about my
own ancestors than reading
scientific textbooks about

the old Germans. -
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PD: Indeed. So this sort of
mind-change ritual with these
people actually reinforces '
the social life of the tribe,
“and underpins their religious
experience?

CR: Right!

PD: In modern society drog-
‘taking is scen as the

opposite of all that. It is

seen in a pathological way.
But we are talking here of

the taking of these sort of
substances as a sacramental
activity... ’

CR: Right.

PD: A fundamental difference.
I have received three letters
from TLH readers concerned at
. some of the points I

expressed in my review of the
book you edited, Doorway to
Inner Space, and complaining
that the ancient mopuments
were not built by people
tripping out on LSD or
whatever. But it seems to me
this is a patholegical
projection of our culiure

onto other peoples, other
times, other worldviews and
values.

CR: { don’t know why people
are so rejective of drugs,
because every person in the
world is taking drugs daily,

PD: Even-in food! Even

" natural wholefoods countain
herbs and natwrally-occorring
* chemicals. )

CR: Yes, sure! It’s a trait
of the human biology to take
drugs.

PD: We have a very
hypocritical view of drugs in
our culture, There is a

massive drugs industry

feeding modern medicine which
is okay, it seems. But drugs
which change consciousness,
particularly, there is great
censorship of,

CR: It is so amazing. People
are stuck to their own '
worldview and don’t want to
lgse tt. I mean, I can

‘understand that to a certain
- extent: it is sometimes not

very pleasani to experience-
another reality. But it is

very important to get deep
back inside to what reality

- really 1s.

PD: Indeed. We all have to
face that moment when we

~ultimately have to pass into

another reality, like it or
not. Better now, so that we

¢can become more accustomed to

what that process is all
about.

‘CR: Many traditional
societies used psychoactives
to learn how to die. The
whole shamanic initiation is
about learning to die, and to
act in the other reality.
Since the shaman’s body is
still alive while his psyche
is "out”, he will continue

his life this world when he
is back. There arc so many.
drinks in ancient cultures
which promote this
experience. If you take them,
vou feel like you are
dying...

PD: As in the Tibetan Book of
the Dead for instance...

CR: Yes..That’s a very good
literal description of the
psychedelic experience.

PD: So we are talking,

really, about different
worldviews from different
levels of consciousness, and
there are many different ways
of changing comsciousness,
hence worldviews, The .
complaints in the letters |k
mentioned abeut people
tripping ont when they were
building Stonehenge or Machu

- Picchn or wherever, is a

nonsense, surely. It is just
that these places were the
sacred and ceremonial spaces

defined, and the altered
states and the contact with
the gods and other realities
took place at them, using
ritual and many means,
including psychoactive
substances.

Broadening this out now, into
our interaction with eur -
environment, the interaction
between land and mind if 1
can put it that way, it

seems to me that the
understanding that the modern
study of psychedelies is
beginning te bring is a

‘deeper and perhaps more

accurate view of the nature
of conscionsness itself. As
this develops, presumably we
can learn how to interact
with our environment in quite
different ways to the
current, culturally-heid
norms. What sort of views
about consciousness is your
own work with these '
substances leading you to?
How do you perceive the
nature of conscionsness? A
small, minor question I
know...! [Laughter]

CR: That’s a very hard
question..] think our
consciousness is a sort of
field that can be expanded or
reduced. If you take a
narcotic, it can be reduced
to almost nothing, like an
anaesthetic. Tf you take a
psychedelic it expands. If
you jusi refer to the word
"psychedelic”...

PD: Yes - "mind
manifesting”...In my own
limited knowledge in these
matters, it appears that one
can experience being part of
the envireument, like being a
plant, er actually fleating
around disembedied in what
appears to be normal three-
dimensional reality. Or
sometimes normal reality can
tuke on changes in its
temporal or spatial
construction...De you thiank
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